
THE THEOLOGY OF CREATION AS FARMING , 

By [>&ry (Lot.%?tfvob K-^^Hc) 
One of the pre-occupations of a l l c u l t u r e s i s the attempt t o provide an 
account of the o r i g i n , and destiny of human l i f e and t h a t of the universe. 
I n such accountings an attempt i s made t o e x p l a i n the puzzle of human 
existence and also t o e x p l a i n how such t h i n g s as e v i l and i l l n e s s , death 
and s u f f e r i n g came t o be and what purposes they serve i n the odering o f 
l i f e and the universe. 

Myths are u s u a l l y employed t o account f o r how and why human beings arid 
t h ings came t o be. Such myths are r e f e r r e d t o as c r e a t i o n myths, f o r 
example, as we have i n the f i r s t three chapters of the book of Genesis i n 
the Hebrew S c r i p t u r e , i t must be pointed out t h a t myth as such i s not a 
documented h i s t o r i c a l event and so does not con t a i n h i s t o r i c a l t r u t h , but 
i t i s best used t o teach some e x i s t e n t i a l t r u t h s about human l i f e and about 
what i s considered t o be the purpose i n the c r e a t i o n of the universe and of 
human beings. 

We s h a l l make use of the Hebrew c r e a t i o n myth r e f e r r e d t o above, and the 
A f r i c a n Ewe c r e a t i o n myth found among the Ewe of West A f r i c a t o account f o r 
the c r e a t i o n of humankind and the universe and t o provide frames of 
o r i e n t a t i o n and comprehension f o r our understanding of and o r i e n t i n g of 
ourselves f a i t h l y t o our e x i s t e n t i a l problems. 

I have chosen the c r e a t i o n s t o r i e s from the two r e l i g i o u s t r a d i t i o n s because 
as A f r i c a n C h r i s t i a n s we have i n h e r i t e d two r e l i g i o u s t r a d i t i o n s , the 
C h r i s t i a n and A f r i c a n t r a d i t i o n a l r e l i g i o u s h e r i t a g e s and so t o be c u l t u r a l l y 
f a i t h f u l we must make use of the i n s i g h t s i n t o and understanding of l i f e o f 
our fore-bearers and equally use t h a t of the C h r i s t i a n t r a d i t i o n t o d i r e c t 
and guide our l i f e i n our today's s o r t of world. We s h a l l f i r s t examine 
the b i b l i c a l c r e a t i o n myth w i t h reference t o the i n s i g h t s and the under­
standing of ourselves and our e x i s t e n t i a l problems t h a t w i l l lead t o the 
promotion of the we l f a r e of humanity and the t o t a l i n t e g r i t y of c r e a t i o n . 

A. The B i b l i c a l Creation Myth: 
According t o the Genesis account of c r e a t i o n , as foupd i n the f i r s t 
three chapters of the B i b l e , the f i r s t two human beings made up of a 
man and a woman were created out of clay which i s perishable and i n the 
image of God who i s s p i r i t and thus imperishable uncreated f i r s t C reation. 
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Human beings r e c e i v e d the breath of God i n whose image they are made and 
began t o l i v e or became l i v i n g s o u l s . Human beings were t h e r e f o r e created • 
as p e r f e c t human beings i . e . , as s i n l e s s human beings and placed i n the 
Farm/Garden o f Eden t o s t a r t l i v i n g a s i n l e s s human l i f e . 

I t must be made c l e a r t h a t , t o be s i n l e s s means t o l i v e our human 
existence according t o the w i l l of God, t h a t i s , t o l i v e t h i s human l i f e i n ' 
a way t h a t w i l l make i t f u l l of meaning, j o y , and s a t i s f a c t i o n . The f i r s t 
human beings s t a r t e d l i f e as those who had not broken the w i l l o f God f o r 
our human existence but are capable o f doing so because they are human as 
w e l l as s p i r i t u a l , beings. 

According t o the Farm/Garden of Eden s t o r y the f i r s t c r e a t e d human beings 
disobeyed the command of God which was given t o enable them t o achieve a 
p e r f e c t human existence. The f i r s t two human beings thus v i t i a t e d the 
i n t e g r i t y o f t h e i r p e r f e c t created beings and existence and thus became 
imperfect through s i n n i n g and Human Existence has been marked "im p e r f e c t " 
ever since. 

The B i b l i c a l myth of c r e a t i o n has been i n t e r p r e t e d t o show how wrong doing 
and e v i l entered the human beart and our world, v i z . through t h e disobedience 
of the f i r s t two human beings c a l l e d Adam and Eve, who, however, s t a r t e d l i f e 
as p e r f e c t human beings i n an i d e a l l i v i n g s i t u a t i o n which i s a Farm/Garden. 
The assumption i s t h a t whatever t h a t might have gone wrong w i t h our human 
existence and our worl d , might have s t a r t e d w i t h the f i r s t two human beings 
i n t h e i r existence as a man and a woman. 

The C h r i s t i a n t r a d i t i o n maintains t h a t the f a l l e n humanity and c r e a t i o n , 
however, have been redeemed by the work, death, and r e s u r r e c t i o n of Jesus 
of Nazareth who became the sole redeemer of the f a l l e n humanity and world. 
God's image i n human beings can t h e r e f o r e be marked again a s " p e r f e c t " by 
f a i t h . The r e s t o r a t i o n of t h i s p r i m o r d i a l p e r f e c t and s i n l e s s s t a t e has 
th e r e f o r e become the mission of Jesus t o the world. 

The existence of e v i l and human wrong-doing and death are s t i l l r e a l f a c t s 
of l i f e , i . e. they are e x i s t e n t i a l e f f e c t s and they must s t a r t from somewhere 
and w i t h some people. But t o main t a i n t h a t the f i r s t " human beings were 
p e r f e c t and who became imperfect through disobedience and l a t e r on made 
pe r f e c t again i n Jesus, the Redeemer, has l e f t some very i m p o r t a n t questions 
unanswered: 
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How do we e x p l a i n the continued existence of e v i l and human wrong-doing, the 
existence of c o n f i l i c t , s u f f e r i n g , and oppression s t i l l i n our world? How 
do we e x p l a i n the havoc caused by n a t u r a l d i s a s t e r s l i k e volcanoes eath-
quakes, tornadoes, and epidemics? How do we e x p l a i n the f a c t t h a t the Nazi 
Holocaust and interminable A r a b - I s r a e l i wars, the slave trade and the 
Rwanda genocide a l l happened i n our c u r r e n t era? 

We can h i s t o r i c a l l y compile a catalogue of the p o s i t i v e human achievements 
over the l a s t two thousand years, and so the f a i r conclusion we can draw from 
a l l t h a t has happened i n the course of our human h i s t o r y i s , t h a t we cannot 
claim absolute p e r f e c t i o n nor i m p e r f e c t i o n f o r human beings a t any time i n 
our human h i s t o r y , and t h a t the n a t u r a l world has d e a l t k i n d l y and unkindly 
w i t h our human i n t e r e s t s and a s p i r a t i o n s , we see then both good and e v i l 
as e x i s t e n t i a l f a c t s and both of them might have o r i g i n a t e d w i t h our 
mythical f i r s t man and woman. Human existence i s o r i g i n a l l y made t o be 
c u l t i v a t a b l e : t h a t i s t o say i t has the capacity f o r good and e v i l . 

We must, however, look more c l o s e l y a t the B i b l i c a l c r e a t i o n myth f o r any 
f u r t h e r enlightenments before we t u r n t o the A f r i c a n t r a d i t i o n a l myth of 
c r e a t i o n f o r any new i n s i g h t s and d i r e c t i o n f o r our human existence. 

2. God the Creator as a Farmer: The World His Farm 
The complaint against Western theology i n A f r i c a i s t h a t i t s p r i n c i p l e of 
i n t e r p r e t a t i o n of human existence i s not r e l e v a n t t o our needs i n A f r i c a 
and i t s method i s abst r a c t and so Western C h r i s t i a n theology i s not 
addressing the r e a l problems of A f r i c a f a i t h ^ l y as i t should. A f r i c a n 
C h r i s t i a n theologians have t h e r e f o r e proposed new p r i n c i p l e s of 
i n t e r p r e t a t i o n by means of which we have f i r s t and foremost a new v i s i o n 
of the Good/God i n us and i n our human s i t u a t i o n s . 

The new images of God and Jesus found i n contemporary A f r i c a n theologies 
are many and thought-provoking. God and Jesus are imaged as "the i n t e g r a l 
healer", as "Chief", as "Elder Brother", as "Master of I n i t i a t i o n " , 
as "Ancestor," as "Black Messiah", i . e . L i b e r a t o r , as "Plenitude of Human 
M a t u r i t y " . These images are c u l t u r a l l y meaningful t o us as means of need 
s a t i s f a c t i o n . They open new avenues f o r understanding and p e r c e i v i n g our 
problems and our existence i n A f r i c a . One of these new images i s t h a t of 
God, Jesus and the S p i r i t of God as a Farmer and the world as t h e i r Farm. 
Let us look more c l o s e l y at the Image of God as a Farmer and the created 
order of any kin d e.g. the extended f a m i l y as his/her farm. 
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Looking, c l o s e l y a t the B i b l i c a l c r e a t i o n myth, especially. as\>we f i n d i t 
i n Genesis 2, we w i l l see t h a t God was not j u s t a Creator, t h a t i s the 
" d i v i n e cause" of c e r t a i n observable phenomena i n the universe, he was a 
Farmer/Gardener and so made a Farm and grew f r u i t t r e e s and animals i n 
i t . I t was on t h i s Farm c a l l e d 'Eden' t h a t he created the f i r s t man and 
woman and so Adam and Eve "were born on the Farm". God's f i r s t command 
t o the f i r s t man and woman was t o c u l t i v a t e and take care of the Farm 
(Gen. 2:15). This means t h a t God as the F i r s t Farmer made those he 
created i n t o r e s p o n s i b l e farmers and overseers and thus e n t r u s t e d the 
created work, God's Farm t o t h e i r care and development. 

The image of God as a Farmer and the created order as a Farm e n t r u s t e d t o 
human beings i s a powerful and dynamic symbol which A f r i c a n s w i l l not 
have any d i f f i c u l t y i n comprehending and c o n c e p t u a l i z i n g . We can c i t e 
and discuss some accounts of c r e a t i o n as farming and w i t h God as the 
Farmer from the B i b l e . 

God the C a r e f u l Vine Farmer: I n I s a i a h 5 and Ps. 80:8-13, God was p i c t u r e d 
as a c a r e f u l Farmer who "... dug the s o i l and cleared i t of stones; he 
planted the f i n e s t v i n e s . He b u i l t a tower t o guard them, dug a p i t f o r 
t r e a t i n g the grapes (5: 2 ) . I t i s i n the gospel of John t h a t Jesus declared 
openly t h a t God i s a Farmer. He s a i d : " I am the r e a l v i n e and my Father i s 
the Farmer". He p i c t u r e s God again as a responsible and c a r e f u l Farmer who 
" breaks o f f every branch i n me t h a t does not bear f r u i t , he 
prunes every branch t h a t does bear f r u i t , so t h a t i t w i l l be clean and bear 
more f r u i t " . (15: 1,2). 

According t o Jesus the Kingdom of God i s l i k e a vineyard/farm and God i s 
the owner of the vine-farm and he l e t s out the vine-farm t o human being as 
h i s tenants who are accountable t o him f o r the management of the vine-farm. 
Human beings then are responsible co-creators/farmers i n the c u l t i v a t i o n of 
the world of human community as God's farm. (Matt. 20: 1-6; Mk. 12: 1-12: 
Lk. 20: 9-19). 

3. God as The Sheep Farmer 

I n both the Hebrew and C h r i s t i a n s c r i p t u r e s God i s p i c t u r e d as the good 
sheep-farmer and the r u l e r s of the people of I s r a e l are h i s co-sheep-farmers 
who f a i l e d t o care f o r the people. Thus God spoke through the prophet 
Ezekiel and s a i d : " I myself w i l l be the shepherd of my sheep and I w i l l 
f i n d them a place t o r e s t " . (Ezek. 34: 15). 
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I n John's gospel Jesus declared himself as the good sheep-farmer 
(Jn. 10:11) and charged Peter t o take care o f h i s sheep-farm, i . e . the 
community of the young f o l l o w e r s of Jesus. 

4. God as the Fish-Farmer 

At the very beginning of h i s farming m i n i s t r y Jesus c a l l e d f o u r f i s h - f a r m e r s : 
Simon, Andrew, James and John t o be h i s f o l l o w e r s and he said t o them: "Come 
w i t h me, and I w i l l teach you t o catch men" (Mk. 1:14-20) i . e . how t o farm 
human beings i n t o a f a i t h f u l community of C h i r s t ' s f o l l o w e r s . 

5. God as the wheat-Farmer 

I n the parable of the sower Jesus p r i c t u r e d God as a Farmer who went t o sow 
human beings as seeds i n h i s Human Farm. According t o the parable some of 
the seeds d i d not f a r e w e l l , they were destroyed by a l l kinds of unfavourable 
s o i l and environmental c o n d i t i o n s e.g. choking weeds, and crop-destroying 
pests of a l l kinds; seed eating b i r d s , rocky grounds, hot sun, thorns of 
bushes (Matt. 13:1-9) but a l l was not l o s t , some bore f r u i t s a t a l l c o s t . 

I n the parable of God as a wheat-Farmer we encounter the d o c t r i n e of the 
o r i g i n of good and e v i l . Good and e v i l are f a c t s of l i f e and they are 
given a t one and the same time as we are sown as human seeds i n the wo r l d . 
E v i l , s u f f e r i n g and death are not strange invaders of our human existence. 
The presence of e v i l p i c t u r e d as choking-weeds has made human beings 
responsible co-workers w i t h God, the Chief Farmer. ( I Cor. 3:5-9). 

6. Jesus as a Teacher-Farmer o f People 

Jesus as a Teacher - r a b b i , became a farmer of human beings par excellence. 
He came out t o farm our humanity and human community, t h a t i s , t o b r i n g 
out the best i n our humanity (Eva be yeanyo agbe) and he was k i l l e d f o r 
doing so. But a l l was not l o s t but as he himself s a i d : " I am t e l l i n g you 
the t r u t h : a g r a i n of wheat remains no more than a s i n g l e g r a i n unless i t 
i s dropped i n t o the ground and d i e s . I f i t does d i e , then i t produces many 
gr a i n s " . (John 12:24). We farm our humanity f o r l i f e t o come out o f i t . 

7. God as a Farmer-Healer 

I f God i s a Farmer then one serious i m p l i c a t i o n i s t h a t he/she i s a Healer. 
The Ewe expression f o r " t o heal" i s "da gbe l.e nunye" which l i t e r a l l y means: 
" p u l l the weeds around me"; as we p u l l weeds around a p l a n t so t h a t i t w i l l 
have the chance t o grow and so c u l t i v a t i o n of a human being i s g e t t i n g r i d of 
the weeds of i l l n e s s and s i n , of poverty and oppression, of e v i l s and 
i n j u s t i c e , of ignorance and complacency i n the l i f e of a person so t h a t he/ , 
she w i l l grow. Thus Hezekiah prayed when he was s i c k : "Heal me and l e t me 
l i v e " . ( I s . 38:16b). God then i s a Farmer-Healer and we should percieve 
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the Church of God as a Farm and a Healing Shrine and t h i s i s e x a c t l y what \
the C h r i s t i a n sects have turned the church t o be now i n A f r i c a . Healing i s 
a strong a f f i r m a t i o n of l i f e and so Hezekiah again declared, "Heal me and 
l e t me l i v e " and c u l t i v a t i o n of our l i f e i m plies not only promoting growth 
but l e b e r a t i n g our human existence and resources from choking weeds and crop-
d e s t r o y i n g pests. 

8. God as t h e Farmer-Midwife 

Another powerful image t h a t i s i m p l i e d i n the image of God as a Farmer i s t h a t , 
God i s a Midwife; God i s the person who helps the Earth of our Existence t o 
b r i n g f o r t h the young p l a n t s of our being and grows them from seeds t o 
f r u i t i n g t r e e s . 

The seed s t a t e of our l i f e i s r e f e r r e d t o as our 1 C h r i s t h o o d ' , and our 
Christhood i s the ground of our u n i t y w i t h one another and w i t h God, and so 
J e s u s - C h r i s t i s a i d ; " t h a t they may a l l be one; even as thou, Father a r t i n 
me, and I i n thee, t h a t they also may be i n us " (Jn. 17-21). The 
important t h i n g about the image of God as the Farmer-Midwife i s t h a t i t 
provides us w i t h a c l e a r p i c t u r e of our e s s e n t i a l being. Our e s s e n t i a l being 
i . e . , our Christhood i s not loaned t o us from outside but i t i s an e s s e n t i a l 
aspect of our being which w i t h the help of God as the Farmer-Midwife i s 
brought out i n t o v i s i b i l i t y . God then e x i s t s our Christhood, as the f i e l d , 
e x i s t s the l i l i e s of the f i e l d i n s p r i n g time. 

This i s the process of our s p i r i t u a l unf.oldmentcttd i t i s l i k e the opening 
the door of our Mother Earth - Bomeno/Nyame Obatan Pa f o r the imprisoned 
power t o e x i s t . For t h i s reason our elders say t h a t ' l i f e i s l i k e our 
a n t h i l l , i t i s b u i l t from i n s i d e out and never from o u t s i d e . ' 

The poverty and the shamness of our present c u l t u r a l l i f e i n A f r i c a i s 
l a r g e l y due t o the f a c t t h a t we t h i n k we can l i v e our l i f e from outside 
i n s i d e and t h i s has l e d t o senseless and r o o t l e s s copying of the ways of 
l i v i n g of other peoples and so we are f i n d i n g i t d i f f i c u l t t o be o r i g i n a l 
and c r e a t i v e c o n t r i b u t o r s t o human progress. To some exte n t Missionary 
C h r i s t i a n i t y has been responsible f o r our c u l t u r a l stuntedness, because 
Af r i c a n s have been presented w i t h dry C h r i s t i a n i t y • t h a t has k i l l e d our 
c u l t u r a l o r i g i n a l i t y and c r e a t i v i t y and overstressed l i f e l i v e d according t o 
C h r i s t i a n moral r u b r i c s . We have come round, as a r e s u l t of a l l t h i s , t o 
have a m o r a l i z i n g type of C h r i s t i a n i t y and so we do not have a t o t a l 
devotion and commitment t o the t o t a l development and e v o l u t i o n and c u l t i v a ­
t i o n o f the d i g n i t y and greatness and the grandeur i n us as A f r i c a n s . Our 
t r u e s p i r i t u r a l development and t r a n s f o r m a t i o n i s i n t h e c u l t i v a t i o n of our 
t r u e A f r i c a n humanity and human existence. 



1. The A f r i c a n Ewe Creation Myth 
According t o the popular Ewe c r e a t i o n myth the foundation of c r e a t i o n i s 
the existence of the Creator Mother/Father S p i r i t and a Human Farm. The 
Creator Mother S p i r i t i s c a l l e d Bomeno meaning "the Mother of Human Farm" 
which i s c a l l e d Borne or Bofe. Bomeno moulds human beings from clay and 
breathes i n t o t h e i r n o s t r i l s the s p i r i t / t h e b reath of her l i f e . The 
molded human clay becomes amegbeto, meaning l i t e r a l l y "the l i v i n g molded 
cl a y " as over against "the dead or s p i r i t l e s s molded c l a y " . L i f e then i s 
the u n i t y of the S p i r i t of Mother God and matter and a human being i s thus 
the u n i t y of s p i r i t and matter. 

This u n i t y , however, i s a u n i t y conceived i n terms of d u a l i t y . The r e l a t i o n ­
ship between the opposites i n the d u a l i t y - s p i r i t and matter - i s l i k e the 
r e l a t i o n s h i p between man and woman, between husband and w i f e . The opposites 
i n the d u a l i t y are t h e r e f o r e not a n t i t h e t i c a l but r a t h e r complementary and 
e q u i l i b r i o u s and c o n t r a s t i n g . 

I t i s a general b e l i e f i n the indigenous A f r i c a n r e l i l g i o u s t r a d i t i o n t h a t 
each i n d i v i d u a l ' s p a t t e r n and content of l i f e i s a choice t h a t he/she makes 
i n the other world of human farm, Borne. 

The unique p a t t e r n and content of l i f e t h a t each i n d i v i d u a l human being 
chooses i s c a l l e d g b e t s i or dzogbese. (This concept of l i f e i s what i s 
impl i e d i n Jesus' parable of the t a l e n t s ) . Gbetsi then i s the pos s i b l e l i f e 
t h a t l i e s w i t h i n the power of an i n d i v i d u a l t o r e a l i z e t h i s l i f e . This 
possible l i f e i s the p o t e n t i a l s t a t e of being thus a seed, or an egg/ 
p o s s i b i l i t y out of which the i n d i v i d u a l has t o s t r i v e / s t r u g g l e t o r e a l i z e 
his/her humanity (amenyenye - Ewe) i n time and space. Human beings are 
there f o r e created as seeds o f eggs, t h a t i s , they are created as p o t e n t i a l 
beings and t h e r e f o r e have the power (capacity) of becoming. Each human 
seed ( p o t e n t i a l ) has the c a p a b i l i t y of becoming a human being. The process 
of becoming the being inherent i n the seed/eggs i s r e f e r r e d t o as human 
existence or i n Ewe - amenyenye, or agbenono, ametoto or amezuzu. As the 
goal of the human p o t e n t i a l (seed) i s t o become, a l l things being equal, a 
tru e humanity (Ewe, ame gbagbe). 

The seed and oak t r e e analogies should not, however, be taken l i t e r a l l y t o 
mean t h a t the human seed i s bound w i l l y - n i l l y t o grow i n t o i r u e humanity 
l i k e the mango seed becoming the mango t r e e , i t i s possible f o r the human 
seed t o become a t r u e humanity or a f a l s e humanity. To the Ewe, l i f e 
t h e r e f o r e i s p o s s i b i l i t y , i t has the power t o be and t o do anything t h a t i s 
possible w i t h i n i t s power. I t i s w i t h i n the power of an i n d i v i d u a l human 
being t o be a s a i n t or a v i l l a i n , t o choose t o e x i s t or not t o e x i s t . 
Freedom of choice i s thus an e s s e n t i a l dimension of our human existence. 
Again r e f e r t o the parable of the t a l e n t s . 
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. Tfrnnan Existence \
The v i t a l question i n the Ewe c r e a t i o n s t o r y , as f a r as the o r i g i n of human 
existence i s concerned i s "what does i t mean t o e x i s t ? " . We s h a l l examine 
the English word " t o e x i s t " and i t s L a t i n r o o t "ex^Lstere" and the Ewe word -
"nye" and " t o " f o r an answer t o t h i s question. The verb " t o e x i s t " : the basic 
English understanding of the verb " t o e x i s t " comes from the L a t i n verb 

s 
"ex^istere" which means " t o stand out or f o r t h " . 

The Ewe words "nye" and " t o " have the same meaning as e x - s i s t e r e . Nye 
means " t o push something out, t o t h r u s t out i n t o the domain of r e a l i t y o f 
from the domain of p o t e n t i a l t o the domain of the a c t u a l " and so snything 
t h a t emerges from i t s p o t e n t i a l s t a t e t o i t s a c t u a l s t a t e i s described i n 
Ewe as eto e.g. " t o cut t o o t h " the Ewe say "eto adu" -"'the t o o t h has stood out" 
"t o grow h a i r on the head" they say "eto da" - she/he has caused h a i r t o stand 
out on hi s / h e r head". The verb "nye" i s l i k e w i s e used t o express the coming 
i n t o being of something which has not been there b e f o r e , e.g. "a mother b r i n g s 
f o r t h a new baby" - "enye v i " : the Ewe way of saying, "he has a good p e r s o n a l i t y 
i . e . "enye ame" , l i t e r a l l y i t means - "he/she has brought f o r t h a moral person 
and not a an animal". 

According t o the Ewe way of t h i n k i n g we can say "a mother has e x i s t e d " 
(nye, t o - Ewe) a baby; "the u n i v e r s i t y " e x i s t s " scholars and graduates and 
God " e x i s t s " human beings. I t i s i n t h i s sense t h a t we can say t h a t God i s 
a Mother. 

"To e x i s t " (nye or t o - Ewe) then means t o emerge or come out from the 
background of human p o s s i b i l i t y i n t o the domain of human r e a l i t y . Accroding 
t o the Ewe v e r s i o n of c r e a t i o n of human beings, c r e a t i o n i s a process which 
s t a r t s as p o s s i b i l i t y and evolves i n t o a c t u a l i t y , and t h i s process i s a 
st r u g g l e and so "to e x i s t " i s t o be engaged i n a s t r u g g l e t o come out of 
human p o s s i b i l i t y . Our human nature has, t h e r e f o r e , more than one p o s s i b i l i t y . 
I t has the p o s s i b i l i t y of r e a l i z i n g c r e a t i v e humanity or d e s t r u c t i v e humanity, 
of r e a l i z i n g a peaceful existence or w a r l i k e existence, of l o v i n g or h a t i n g , 
of obeying the w i l l of God or disobeying him. The human s t r u g g l e , t h e r e f o r e , 
i s not only an e x i s t e n t i a l s t r u g g l e , i t i s a moral s t r u g g l e t o choose t o be or 
not t o be, t o choose l i f e or death, t o choose t o do good or e v i l . The 
i n d i v i d u a l human being has t o choose between the c o n t r a s t i n g d u a l i t i e s of 
human existence. Every moment of our l i f e i s a moment of de c i s i o n and t h i s 
makes l i f e unavoidably a s t r u g g l e . 

The essence of our humanity then i s not an a p r i o r i idea of humanity, but i t 
i s the power of the human being t o e x i s t , the power t o achieve the goal of 
human existence. I t i s i n the power of becoming, and t o t r a n s l a t e our being 
from i t s p o t e n t i a l s t a t e i n t o i t s a c t u a l s t a t e t h a t we see as our humanity. 
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The i n d i v i d u a l human being f u l f i l l s his/her being p r e c i s e l y by e x i s t i n g 
(nyenye), by standing out as a t r u e humanity and as the i n d i v i d u a l self-hood 
t h a t he/she i s and r e f u s i n g t o be absorbed i n t o a system and the s o c i a l 
c o l l e c t i v i t y . Again look a t the f i n g e r s of the hand. They represent the 
the unique i n d i v i d u a l s t h a t e x i s t out of the c o l l e c t i v e whole. I n d i v i d u a l 
human beings can be said then t o e x i s t out of God, the S p i r i t Mother as beings. 

3. Human Existence; As a Dynamic Process 

I t i s then only a human being who stands or can stand out ( e x i s t , nye t o ) 
.and i s aware of his/her being out t o be who or what he/she may become. 
The human being, t h e r e f o r e , keps on emerging from where he/she i s a t any given 
moment, and so i s always going out of h i m s e l f / h e r s e l f , he i s always becoming, 
moving ou t , and going beyond where he/she i s a t any given time. Thus, one 
Ewe proverb says, "Dzudzo mele a l i f o o" meaning, "there i s no stopping t o r e s t 
f o r those on the journey of l i f e " , St. Paul expresses b e a u t i f u l l y t h i s 
conception of l i f e t h i s way: " I do not claim t h a t I have already succeeded or 
have already become p e r f e c t . I keep s t r i v i n g t o win the p r i z e f o r which C h r i s t 
Jesus has already won me t o hi m s e l f . Of course, my b r o t h e r s , I r e a l l y do not 
t h i n k t h a t I have already won i t ; one t h i n g I do, however, i s t o f o r g e t what 
i s behind me and do my best t o reach what i s ahead. So I run s t r a i g h t towards 
the goal i n order t o win the p r i z e , which i s God's c a l l through C h r i s t Jesus 
t o the l i f e above". ( P h i l . 3:12-14). 

4. As continuous renewal o f L i f e 
One of the Ewe basic conceptions of l i f e i s t h a t , i t i s made up of continuous 
r e j u v e n a t i o n and renewal, symbolized by a c i r c l e of serpent drawn w i t h i t s 
t a i l back i n t o i t s mouth. This c i r c l e of re j u v e n a t i o n and renewal of l i f e i s 
not j u s t a mechanical r e p e t i t i o n of events. I t i s used t o express the 
importance of and continuous r e j u v e n a t i o n and renewal of becoming or e x i s t i n g / 
nyenye i n which we have the essence of human existence. We become as we die 
to the o l d and r e s u r r e c t t o a newness of l i f e , we l i v e then by dying and 
e x i s t i n g i n t o a newness of l i f e . 

According t o the A f r i c a n conception of l i f e the essence of being i s i n the 
power of becoming. To be i s t o continue t o become and t o transcend one's being. 
Human being i s a transcendent e x i s t e n t i n his/her being, he/she i s e c s t a t i c , 
used i n i t s o r i g i n a l sense - e c s t a t i s and so he/she i s a t any moment going 
beyond h i m s e l f / h e r s e l f . And so the human 'I-am-ness', 'nye' i s i n the being 
t h a t i s i n i t s becoming, t h a t goes beyond h i m s e l f / h e r s e l f and knows i t . To 
l i v e then i s t o keep t h r u s t i n g y o u r s e l f i n t o new p o s s i b i l i t i e s of existence. 
The major c h a r a c t e r i s l i c s oL existence then are emergence or nyenye. s e l f -
transcendence, and not-yet-ness. 

. . . / X O 
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We emerge from our a n i m a l i t y i n t o r a t i o n a l i t y , from r a t i o n a l i t y i n t o c r e a t i v 
h u m a n i t y / s p i r i t u a l i t y . The i n d i v i d u a l , however, does not emerge from h i s / 
her given s i t u a t i o n i n terms of laws ope r a t i n g from outside because as our 
elders say ' L i v i n g i s l i k e the b u i l d i n g of an a n t h i l l , i t i s b u i l t from 
i n s i d e and never from o u t s i d e ' . Robert Browning puts i t t h i s way, l i v i n g 
i s l i k e ' " opening out a way whence the imprisoned splendor may escape 
than e f f e c t i n g e n t r y f o r a l i g h t supposed t o be w i t h o u t " ( E r i c N u tterworth, 
1968). 

CONCLUSION 

The Hebrew B i b l i c a l c r e a t i o n myth as found i n Genesis 1,2,3 and the Ewe 
c r e a t i o n myth share some common elements but they d i f f e r i n some v i t a l respects. 
The two c r e a t i o n s t o r i e s p o s i t the primary existence of God the Creator 
confronted w i t h c r e a t i v e raw m a t e r i a l s namely chaos, s o i l from the ground 
and water and the S p i r i t of God as the deciding f a c t o r i n the c r e a t i o n o f , 
e s p e c i a l l y , human beings. 

The next p o s t u l a t e of the two c r e a t i o n s t o r i e s i s the existence o f the world 
as one b i g farm/garden of God who i s the Chief Farmer. The Farm of God 
i s c a l l e d the Garden of Eden i n the B i b l e and i n the Ewe c r e a t i o n myth the 
Farm i s c a l l e d Borne - a word f o r farm i n the Ewe language and God the Farmer 
i s a mother c a l l e d Bomeno - the mother of Borne. 

We may c a l l "the seed state; of our existence" as the unconscious s t a t e of 
being. Thus we can r e f e r t o the p e r i o d of time when Adam and Eve were i n the 
Garden before the f a l l as the seed stage of t h e i r l i v e s ; f o r the Ewe the 
seed s t a t e of existence i s a s t a t e of a l l kinds of p o t e n t i a l i t i e s and i t stays 
w i t h human beings throughout t h e i r e a r t h l y existence. I n other words, as 
a seed and p l a n t on God's Farm the i n d i v i d u a l always has a growing edge and 
so capable of growth and development. 

One very important purpose of a c r e a t i o n myth i s t o give an account of how 
e v i l and wrong doing, sinning and hate came t o be present i n c r e a t i o n , and 
how t o overcome, i f not them completely then, t h e i r harmful e f f e c t s . 

According t o the Hebrew c r e a t i o n s t o r y e v i l and sin n i n g came i n t o the world 
through the disobedience of the f i r s t man and woman and from t h e r e e v i l and 
sinning have spread l i k e an epidemic t o engulf the whole c r e a t i o n . The r e s t 
of Hebrew and C h r i s t i a n s c r i p t u r e s have been given t o account f o r how t o 
overcome e v i l and wrong doing i n the w o r l d . 

The Ewe d o c t r i n e of e v i l and good and of how t o overcome the harmful e f f e c t s 
of e v i l and s i n can only be understood by examining the Ewe t r a d i t i o n a l 
theory of being and the theory of the seed-like o r i g i n of human beings. 



The Ewe believe t h a t any t h i n g t h a t has "a f r o n t " has also "a back" and so 
even though r e a l i t y i s one (monism) yet i t has two phenomena and i s l i k e a 
door which has an e x i s t and entrance but remains as one e n t i t y c a l l e d a door., 

Likewise the created order i s one but i t has two phenomena morally speaking 
and we c a l l the dual phenomena as good and e v i l . Good and e v i l are 
th e r e f o r e fundamental phenomena of r e a l i t y and so we cannot understand 
r e a l i t y i n terms of a s i n g l e phenomenon because c o n t r a s t i n g twoness i s a 
fundamental aspect of being. 

The question, however, i s how do we overcome the d e s t r u c t i v e e f f e c t s of e v i l 
of a l l kinds on our l i v e s and i n our world? The B i b l i c a l answer t o these 
questions i s i n the command t h a t God gave t o Adam and Eve but which u n f o r ­
t u n a t e l y we do not apply s e r i o u s l y t o our existence. 

God ordered Adam and Eve " t o c u l t i v a t e and guard i t " ; t h i s i s the s o l u t i o n 
t h a t Jesus and Paul gave f o r the s o l u t i o n of the problem of e v i l i n human 
existence: c u l t i v a t i o n and guarding - education of our humanity and our 
communality. We need s p e c i a l education not the t r a d i t i o n a l education t o grow 
our humanity and t o understand and cope w i t h our troublesome world. Such 
education as c u l t i v a t i o n has not been devised y e t . we have education f o r 
c h i l d r e n and we have a d u l t education but not education t o grow out" humanity 
and our human community. Such education w i l l t a r g e t the c r e a t i v e development 
of the c r e a t i v e humanity of the i n d i v i d u a l and of the s o c i a l i t y and 
communality of his/her community. 
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